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Fiqh of Taharah:  Class Forty-Five
الحمد لله و الصلاة و السلام على رسول الله و بعد:
These classes are based upon the commentary of the eminent Shaikh Atiyya Muhammad Saalam, given in Masjid an-Nabawi, in Madinah al-Munawwrah.  

The Hadith:

وَعَنْ عَائِشَةَ رَضِيَ اَللَّهُ عَنْهَا; أَنَّ رَسُولَ اَللَّهِ صَلَّى عَلَيْهِ وَسَلَّمَ قَالَ: { مَنْ أَصَابَهُ قَيْءٌ أَوْ رُعَافٌ, أَوْ قَلَسٌ, أَوْ مَذْيٌ فَلْيَنْصَرِفْ فَلْيَتَوَضَّأْ, ثُمَّ لِيَبْنِ عَلَى صَلَاتِهِ, وَهُوَ فِي ذَلِكَ لَا يَتَكَلَّمُ } أَخْرَجَهُ اِبْنُ مَاجَه وَضَعَّفَهُ أَحْمَدُ وَغَيْرُهُ.
Narrated ‘Aisha:  Allah’s Messenger said, “Whoever vomits, bloods through the nose, or has Qalass (reflux), or releases Madhi (preseminal fluid) should go away and then perform Wudu, and then complete his Salat, on condition that he does not speak in the process.”
[Reported by ibn Majah, Ahmad considered it weak]

The Explanation:

This is hadith is from those that are problematic.

The mother of the believers Aisha says:  That the Prophet alayhi salam said:

“Whoever vomits, or has a nosebleed, or Qalass, or Madhy,” these four things:

1.)  Vomit  (Qayy)

2.) Nosebleed

3.) Qalass

4.) Madhiy

We finished with madhy a while ago.  

What is Qayy?  It is the return of food from inside the stomach in a gush.

And what is Qalass? :

Qalass is the return of some fluid or liquid from the top part of the stomach.

Not from deep inside of it.

And for this reason:  Qalass, there is no change (digestion) in the food.

 But Qayy (vomit):  The food is changed, it has passed through digestion.

But as it is said, is the process of digestion mechanical or chemical?

Meaning:  Does the motions of the stomach simply mix and crush the food, then it is simply mechanical.
Or is there some material that is produced by the glands of the stomach that breaks down the food and melts it, such as acid?
The acid in the stomach is alkaline, if it is put on plants, cause them to break down.

So the Ulema state, both actions take place, the secretion of a material that breaks down the food, and the stomach moves to help digest the food.

The scholars say:  If the food is returned from inside the stomach, it has been affected by the mechanical breakdown of the food, as well as being mixed with the chemical secretions of the stomach, so it is no longer food.

This is regarding Qayy:  or vomit.

As for Qalass:  It does not reach the internal part of the stomach, rather it is from the upper part, and it is usually the result of drinking too much water towards the end of one’s meal.

A person ate, and drank lots of water, but did not leave any room for breathing, rather the drink filled the upper part of the stomach, he did not divide it into thirds:  1/3 for food, 1/3 for drink, and 1/3 for breathing, no.

So here, the ruling is that whoever vomits, must make wudu.

And whoever had the Qalass (reflux) must make wudu.

And whoever had a nosebleed, must make wudu. Few people can avoid this.  This is more common in hot weather, amongst the youth.  Especially amongst teenagers.
And it is said by doctors that the area of the nose, there meets there 12 different arteries there, that connect to the nerve related to the sense of smell.

The slightest pulling or picking in the nose causes the nosebleed.

And for this reason, from ways of treating nosebleeds is to cauterize those arteries so that blood dries up from them.

And as a side note, whoever has a nose bleed, and sniffs onion diluted in water, the nosebleed will stop.

This blood, if it comes out from the nose, then one should make wudu.

Okay, but what if the blood comes out from the hand or the foot, must he make wudu.

Whoever examines these things named in this hadith, and says that they are all Najass, blood from a nosebleed is impure, and vomit is impure due to it being changed internally in the stomach, and regarding Qalass (reflux) there is a difference, some say it is impure since it changed internally, and other say that it remains the way that it was.

So whoever agrees with this hadith and says that wudu is required from these things say:  Every impurity that leaves its place in the body, causes the wudu to break.

This is what has been narrated by Abu Hanifa and Ahmed, may Allah have mercy on them.  “An impurity coming out in a large amount.”

Imam Abu Hanifa sees that this hadith should be acted upon.

However, Imam Malik narrates a chapter entitled:  The Chapter on Nosebleeds, and he mentions 4 or 5 narrations on the level of the Sahabah, from Ibn Umar, and Ibn ‘Abbas, and others:  

For example, Ibn Umar used to have a pimple on his face, and he would cause it to burst with his finger, and flick the blood away from between his fingers, while he is praying.

And it mentions:  That sometimes he would have nosebleed and he would disperse it between his fingers, while he is praying.
And regarding nosebleeds:  Sayyid bin Musayyab, that “If one has a large nosebleed (in prayer), lay down on one’s back.”

So he laid down on his back, then stood up, went and washed the blood away, then he came back and started praying, and it does not mention that he renewed his wudu.

However, in some narrations, it says he went and performed wudu.  Those who say there is no wudu from bleeding:  they consider that what it means that he did Wudu (tawadda’a) is the linguistic meaning, which means washing, i.e. removing the blood.

And this agrees with the initial narration, that he washed the blood and returned to prayer.

So Abu Hanifa sees that wudu  must be made from vomit, reflux, and nosebleed, provided that it is a large amount, not a small amount, i.e. what causes it to flow beyond its place.  More than the size of a coin, or some others said, more than a handful, and others said, whatever is a large amount in the sight of an observer.

He would then be breaking his wudu, but less than this amount would not affect the wudu.

However, the rest of the 3 Imams say that it is sufficient to wash away the blood.

And they use as proof, what was narrated on the Prophet alayhi salam, that he cupped (his blood), then he washed the place of cupping, then prayed without making wudu.

And cupping removes a lot of blood, more than a nosebleed.

So the fact that the Prophet alayhi salam washed the place of the cupping, where the blood came out, and did not make wudu, means blood coming out does not break the wudu.

And we have a difficulty regarding what is mentioned in the hadith:  That after going and performing wudu, then returning and building on his Salah, i.e. where he left off.
This is after leaving, turning his back to the qibla, making many motions, and walking.

If he were in this Masjid (Masjid Nabawi), where would he find the water to wash the blood, outside.

Perphas a ¼ kilometer away.

So this is a lot of action, he goes and returns and builds on his Salah, and he does not speak?

The Ulema said, this is a lot of action, that takes one outside the mode of praying, and interrupts it.

But if the hadith was authentic, then there could be no refuting it.

Because we have narrations that a person can kill a snake, even if it is on his right or left, and it does not break the prayer.

Thus, after this explanation, let us go back and examine the chain of this hadith:  It was narrated by Ibn Majah, and declared weak by him and Ahmad, it is not in the Sunan, and others.

If the hadith is weak, should one build their worship upon it.  We said earlier, that “Certainty is not lifted by doubt.”

And this hadith is weak, and the very least there is doubt about it, so we remain according to the original ruling (that bleeding and vomit do not nullify the wudu), and Allah knows best.

And Allah knows best.

End of Class 45.  10:00
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