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Fiqh of Taharah:  Class Fifty-One
الحمد لله و الصلاة و السلام على رسول الله و بعد:
These classes are based upon the commentary of the eminent Shaikh Atiyya Muhammad Saalam, given in Masjid an-Nabawi, in Madinah al-Munawwrah.  

The Hadith:
وَعَنْ أَنَسِبْنِ مَالِكٍ ( { أَنَّ اَلنَّبِيَّ ( اِحْتَجَمَ وَصَلَّى, وَلَمْ يَتَوَضَّأْ } أَخْرَجَهُ اَلدَّارَقُطْنِيُّ, وَلَيَّنَه ُ
Anas bin Malik narrated that:  The Prophet alayhi salam had blood extracted from his body (Hijama) and he offered prayer and he did not perform a new Wudu.

Narrated by Daraqutni.

The Explanation:

And in this hadith, the Prophet alayhi salam had cupping, which is blood exiting from other than the two private parts.

Cupping is of two types, wet cupping, and dry cupping.


Dry cupping is removing air.  It is done on patients who have rheumatism or arthritis, and they bring a large cup, and a fire, and the cup is placed on the area where the pain is, and the flame is put out, while the cup is pressed against the skin, and the nature of the flame when put out is to use up all the oxygen within the cup, and the air contracts, and the air within the body is removed, and if there was air, moisture, or cold inside the body, it would be removed by the absence of oxygen and the vacuum.

The cupping that is wet is when there is extra blood in the body, or stale blood, and it has specialists that do it and remove it through the skin, by cutting the skin less than a millimeter, and then the cup is placed and a vacuum removes the extra blood.

And there is a type that cuts an artery, and it is culled fasd.

Hijama and fusd were well known amongst the arabs, or medicinal treatment, and they would practice fasd for food, go to a bull or camel, and cut an artery, collect it in a cup, dry it in sand, and eat it!
Or take a slaughtered animal, and pour the blood inside a container until in hardened and eat it, and Islam came and forbade blood.

Hijaama is a type of medicinal treatment, and Ibn Qayyim mentioned all the texts that mentioned treatment throught Hijama, and the Prophet alayhi salam said, if medicine reaches the sickness, Himama would reach it.

And he said, “Do Hijama, blood will not destroy you.”

The cut is made on the back of the head, or near the back of the ankles.  If the Hajima removes too much blood, it could harm the person.
And an issue of Fiqh that is often brought up regarding Fasting is, does Hijama breaks one’s fast or not?  That would be a long discourse (to be discussed elsewhere.)
Here, the Author brings a hadith that shows that the Prophet alayhi salam received Hijama treatment, then prayed and did not perform a fresh Wudu before hand.  All he did was wash the place where the Hijama was performed, where the cup or horn touched.

And this is evidence that bleeding does not nullify wudu, even though it was a large amount of blood.

And so the hadith that was mentioned earlier that “whoever vomits, has madhi, reflux, or nosebleed, must perform wudu” is a weak hadith.

Even though the proof that madhi breaks the wudu is known by Ijma.  
But the mention of vomit, reflux, and bloody nose is subject to further study.

The Author brought that hadith first, to show us the evidence used by those who say that a large amount of impurity going out of the body from any place nullifies the wudu.

But then he says, the chain (sanad) of that hadith is weak.  And he brings this hadith that the Prophet alayhi salam performed Hijama and did not perform wudu to show that a large amount of impurity exiting the body from other than the two private parts does Not nullify the wudu.  

The Hadith:

وَعَنِ اِبْنِ عَبَّاسٍ رَضِيَ اَللَّهُ عَنْهُمَا; أَنَّ رَسُولَ اَللَّهِ ( قَالَ: { يَأْتِي أَحَدَكُمُ الشَّيْطَانُ فِي صَلَاتِهِ, فَيَنْفُخُ فِي مَقْعَدَتِهِ فَيُخَيَّلُ إِلَيْهِ أَنَّهُ أَحْدَثَ, وَلَمْ يُحْدِثْ, فَإِذَا وَجَدَ ذَلِكَ فَلَا يَنْصَرِفُ حَتَّى يَسْمَعَ صَوْتًا أَوْ يَجِدَ رِيحًا } أَخْرَجَهُ اَلْبَزَّار ُ  .
Ibn Abbas narrates that the Prophet alayhi salam said: “The Shaitan comes to one of you in his prayer and blows air into his bottom.  So he imagines that he passed wind, yet he did not do so.  If he gets that feeling he should not leave the prayer, unless he hears the sound or smells the odor.”
The Explanation:

The Shaitan comes to one of you in prayer, whether at home or in the Masjid, and blows air into his bottom, so he imagines that he passed wind, but he did not do so.

If he finds that imaginary feeling, then he should not leave, because he is in prayer.

A similar hadith was narrated earlier, “that if one of  feels something in his stomach and he is in doubt about it…he should not leave.”

Here, the wording is, “the shaitan blows into his bottom so he imagines…” and the doubt and imagination are the same.

This hadith shows us that the Shaitan pursues us and is eager to ruin our Worship though any extent that he can.  

First he wants to prevent him from his Salah, but one hears the adhan and feels shy to leave it, and follows the words, “Come to prayer.”

He makes wudu, and the Shaitan whisper to him about his purification.  And there is a shaitan that affects people during wudu named al-Walhan.
And then when starting Salah, the shaitan whispers to him, alla  ala allahu akbar, he his whispers, he enters prayer and the shaitan remains trying to take advantage to the last moment.

He comes and blows into his bottom, and the person imagines that he broke his wudu, and then he leaves.

Here the Prophet alayhi salam teaches that if the shaitan makes him imagine, and he did not, then he should remain in prayer, and follow the yaqeen of his Taharah.  We mentioned “Al Yaqeen la yazoolu bish shakk”.

Doubt does not nullify certainty.

“He should not leave until he hears or smells…” , but what if he is deaf and cannot hear, or cannot smell due to a cold, does that mean he does not leave?

No, what is mentioned here is what is most common, but until he has yaqeen that he has broken wudu, but not just imagination.

وَلِلْحَاكِمِ. عَنْ أَبِي سَعِيدٍ مَرْفُوعًا: { إِذَا جَاءَ أَحَدَكُمُ الشَّيْطَانُ, فَقَالَ: إِنَّكَ أَحْدَثْتَ, فَلْيَقُلْ: كَذَبْتَ }

وَأَخْرَجَهُ اِبْنُ حِبَّانَ بِلَفْظِ: { فَلْيَقُلْ فِي نَفْسِهِ }
And in a narration, “And if the Shaitan comes to you, say, “You are lying.”

In order to emphasize the need for certainty, one can say to the shaitan, you are lying, but should he say it out loud?

Another narration says, “Let him say within himself.”

We are at the end of the chapter of Nullifiers of wudu.  There is one point we did not discuss.  

The scholars point out that anything that comes out from the two private parts nullifies the Wudu, and from them is Wind.  

But what if the wind comes from the front?  It is said, the front private part is not a place of wind.  Because the passing of wind is a gas that comes from the stomach as a result of digestion, through the colon and the anus.  

But the front private part is connected to the bladder, and the bladder is not connected to the stomach.  

Some Ulema say that gas from the front private part does not affect wudu, while others said that if gas from the front is in a woman, it breaks wudu, but for a man no, since in a woman the front passage is connect to the womb, etc.

The majority Jumhoor say:  the air passing from the front has no affect on the Wudu, since it is not connected to the inner cavity and stomach.

The Shafii go into further detail, saying if anything comes out from the front, even if the person put it inside himself, it breaks the wudu.

And Allah knows best. 

Chapter 7:  Manners Related to Answering the Call to Nature
The Hadith:
عَنْ أَنَسِ بْنِ مَالِكٍ ( قَالَ: { كَانَ رَسُولُ اَللَّهِ ( إِذَا دَخَلَ اَلْخَلَاءَ وَضَعَ خَاتَمَهُ } أَخْرَجَهُ اَلْأَرْبَعَةُ, وَهُوَ مَعْلُول
Narrated Anas bin Malik:  Allah’s Messenger alayhi salam used to remove his ring when entering the khalaa’ (place of answering the call of nature).
The Explanation:

Anas narrates this hadith because he used to be the servant of the Messenger of Allah, alayhi salam.  And a servant would follow him in the house, and know all of the subtleties of the actions of the Prophet in his house.
And the fact that Anas was his servant indicates that the Khalaa referred to in the hadith was the one in the house.

And the Books of Seerah mention that the Prophet alayhi salam had bathroom between the house of Aisha and the house of Fatima, and it was said that it was on the roof, but what is authentic is that it was below, inside the walls that are green today, and would answer the call to nature there.

And before that, the Arabs used to dislike having bathrooms in their houses, and they would pass long distances to find a outdoor place to answer the call.

And even today, in some Islamic countries, you might find there are people who dislike to have bathrooms inside of their homes, and go outside and answer the call of nature outside.

But the bathrooms were placed in the homes to protect people from being exposed, etc.

And Anas narrates that the Prophet alayhi salam, used to, if he entered the bathroom, removed his ring.  ‘Used to’ means repeatedly, and ‘if he entered’, means if he intended to enter.

And the reason for removing the ring is because it was engraved with Muhammad—Roosul---Allah, three words, on three lines.  

The Malikiyya say, when something is nearby to another, they take on the same ruling, like the words of Allah, “If you read the Qur’an, then seek refuge in Allah…”

If he read and ended, or if he intended…

If you intend to read…

Here, he took off the ring, and his ring was made out of silver.  It had a setting of onyx.

When he wanted to send letters to the kings to call them to Islam, they said, “O Messenger of Allah, the Kings when they receive letters, they do not accept it unless it has a seal from its sender,” that is official.  
So he left the ring with an onyx setting, which is a valuable stone, and people today they have many types of stones in their settings, emeralds, rubies, etc, and things that only Allah knows.
In order to beautify themselves.  

The Prophet alayhi salam had the onyx setting removed, and replaced it with silver, and had it engraved with the words:  Muhammad---Rasool---Allah.

It is said that the word Allah was in the middle, and the words Muhammad, and Rasool were on the sides.

However it was, it had those three words, and the scholars state that we derive from this:

Keeping distant anything that has the mention of Allah on it from the places of filth, like the bathroom, and what is like it.

Here, if a person enters the bathroom and forgets to remove the ring, what should he do?

The scholars say:  If he is close to the entrance and he can go out and remove it, he should.

But if he cannot, if he can take it off and cover it in his mouth, so that it is hidden from the places of filth, there is no harm in that.

If that is not possible, if it is stuck on the finger, if he wore it for a long time and the ring is tight on the finger, and it takes great effort to remove it, or pain, he can turn the setting towards the inside of the palm, and close his fist around it, so that the name of Allah will be protected inside of his fist.
It will not be exposed from filth.

Since there is no certainty, if it is naked and exposed, through the use of water, some impurity may reach to the place of mention of Allah, and this is forbidden.

And based on this, by analogy to the ring that has the mention of Allah, it includes all that have the name of Allah, whether it is earrings, or paper, or even device, if it has the name of Allah on it, it must be excluded from the bathroom.

If he remembers before entering, he brings it out, but if it is too late, he takes whatever precautions he can to protect from the places of filth, even as some stated:  put it in his turban.  When the people used to wear turbans.

The scholars had different views:

Imam Malik considers it makrooh to bring anything written in Arabic to bathroom, even if it does not mention Allah.

If someone had an engineering book, angles and shapes, that is explained in Arabic, it is not appropriate to bring it in the restroom.

Because it inside it is Arabic words, and the Qur’an is pronounced and written in Arabic, so in order to respect the letters which are used to write the Quran, we keep them away from the bathrooms.

But letters other than Arabic, if they contain the meanings that, if translated, would contain the mention of Allah, they take on the same ruling.  

Since words are the building blocks of meaning.

But if it is in a language other than Arabic, and meanings other than the Dhikr of Allah, then they have no sacredness.
Here we know for sure, that the most reprehensible action we can understand from this chapter is bringing the Mushaf (Quran) into the bathroom.

And even if bathrooms have advanced, and are now perfumed and tiled, and so on, as some think that it is okay bring Qur’an on a cell phone or tape, although such devices contain the verses in a magnetic form, and when opened the sound of the recitor or the images of the Qur’an are exposed, so they take on the same ruling as that of the written text.

I was once near a bathroom, and a person, I do not know if he was seeking fame or rebellion, or was ignorant.  He pulled out a Mushaf from his pocket and said, I am going to enter the bathroom with this Mushaf.  

I said to him, “What can I do if Allah has prevented you from respecting the Mushaf?”  I was sorry for him.

He said, “Today bathrooms are not like they used to be, they are tiled, clean, and perfumed.”

I said to him, “Welcome, come to my house for lunch, and I will serve you food in a bathroom as clean as you have seen, white tiles, and perfumed, come over.”

He said, “What do you mean?”

I said, “You are not better than the book of Allah.”

It hurts means to mention this, but it really happened, and young Muslim, he attaches himself to Islam, and pulls the Mushaf out.

Be careful my brothers, f  rom the Fiqh point of view, when new matters arise that did not exist in the past, the mind might say, if only…and ideas and opinions that come from ijtihad (deduction).

Ulema state:  If a person fears that the Mushaf will be stolen or lost, it is mentioned in Subul as salam it is only permissible to enter if there is necessity.

But what necessity, that it is lost?  Isn’t it better that a kafir, not a Muslim takes it, rather than taking it in the bathroom.  If a Muslim takes it, good he might read it.  Or sell it, it is better then entering the bathroom with the Words of the Lord of the Universe.

Allah says, “Indeed it is the Qur’an al Karim, in a preserved book, none touches it except the pure, sent down from the Lord of the Worlds.”

We must ask, bringing the mushaf, or even duas that have quran, is it necessary.  You can ask someone, please hold this for me, until I come out, then he can go it.

But a person should be careful with the Quran, and opinions like:  We have to preserve wealth, all that could be said for other the Quran al Karim.

And Hamams are similar to bathrooms in ruling, and the Prophet alayhi salam said Shaitans attend to them, and no one should enter them except for treatment of illness, or if there is no where else to wash.  

A person should not bring a Mushaf in the Hamam, also, unless there is management who can hold on to it with your clothes.  Since in those places the Qur’an might be exposed to someone washing, or uncovering the private parts, and it is forbidden to go there even without the Mushaf, except for necessity, so the Quran or Hadith should not be exposed to it a priori.
And Allah knows best.

End of Class 51.
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